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WORLDLINESS

This is in no sense a comprehensive study of what Christians describe as ‘worldliness’, but snippets picked up from background reading about Charlotte Chapel.

It may be anachronous to speak of ‘worldliness’ in Christopher Anderson’s day, as it was only toward the end of the nineteenth century that evangelical Christians began to draw a sharper distinction, than had been known for some time, between the ‘church’ and the ‘world’.  The reasons for this included the rise of ‘higher criticism’; feeling insecure in their position, evangelicals retreated behind barricades, both theologically and in terms of conduct. Joseph Kemp was the first minister of Charlotte Chapel to have a distinctive view against ‘worldliness’. Graham Scroggie carried this on, and those interviewed by him recollect the emphasis and insistence on the need for separation from the world.  This was reflected in the questions on the membership application drawn up by Sidlow Baxter. Nevertheless, what was later described as ‘worldliness’ is traced here from the beginning of the Chapel’s history.

Up to the age of seventeen, Christopher Anderson refused to make any pretence of religious feelings when he had none and he disliked hypocrisy. Until he could enjoy religion, he was determined to enjoy the world. He went as far into the gaieties of life as his place in a well-ordered religious family would permit. When, listening at about the age of seventeen to the preaching of James Haldane, in the early part of 1799, he was sometimes alarmed at the ‘worldly’ life he was leading, and shuddered at the thought of where it must end, but he would not allow himself to think long enough on the subject in case it deprived him of those pleasures which he were inconsistent with a godly life.

While his walk was ‘after the course of this world,’ as his biographer put it, the early conversion of his four older brothers left him ‘companionless in that course’, because they were called by divine grace ‘to that truth which weaned them from the pursuits that continued for some years longer to charm their youngest brother’. However, returning late one evening of the summer of 1799 from a concert of music, an amusement in which he took great delight, he was suddenly and strongly impressed with a sense of the vanity of the world and all its pleasures.  From that hour he resolved to ‘seek after God’ and Christopher Anderson’s conversion followed soon after.

Christopher’s eldest brother, Robert, studied new educational methods and gave money to help his schools, but he could not be tempted into the theatre, even when he received a gift of tickets. Robert had felt obliged to accept the tickets as they were given to him by one of his customers, but did not use them, he said, ‘never being in such a place in my life.’

Another of Christopher Anderson’s brothers, Charles, completed his apprenticeship in 1796, married in 1800, and joined with Thomas Duncan in setting up the business of Duncan & Anderson, woollen drapers. After ten years an a clothier, Charles decided to become a licenced grocer and had a shop at 6 Cowgatehead, round from the foot of the West Bow where his father’s ironmonger’s shop had been.  It was a coincidence that he should occupy 6 Cowgatehead, for this was the very shop where his grandfather, Robert Anderson of Haddington, had set up as a drysalter seventy years before in the 1740’s.  Five years later, Charles had failed in this venture, not being experienced in the wine, tea, and spirit trade.  

His brother James enjoyed smoking tobacco when at sea, but as an established surgeon he gave it up and started using snuff.

In Robert Anderson’s time (Christopher’s eldest brother) the Scotch Baptist Church censured its members for various misdemeanours. A woman member was charged with ‘a train that shew’d an entire want of the fear of God - going to a raffle, and marrying a man of a very notorious character,’ (both mentioned in the charge - ? equally serious) and she was put away from the Church. Members were warned against going to the horse races at Musselburgh, as it had come to light that some had been there the previous year.

The principles of the Scotch Baptists were expressed by Archibald M’Lean and printed in Rippon’s Register in 1795:

They think that a gaudy external appearance in either sex, be their station what it may, is a sure indication of the vanity and pride of the heart; that women professing Godliness are not to adorn themselves with plaited hair, or gold or pearls or costly array, but with modest outward apparel is well as with the inward ornaments of the mind; also that it is a shame for men to have long hair, however sanctioned by fashion. As to marriage, they do not think either of the parties being an unbeliever dissolves the relation, when once entered into; yet they hold it to be the duty of Christians to marry only in the Lord.  They also consider gaming, attending plays, routs, balls, and some other fashionable diversions as unbecoming the gravity and sobriety of the Christian profession.

Robert Milne, who had a grand bass singing voice, lived in Potterrow and was a member of the Tabernacle. When a renowned Italian singer came to Edinburgh, he went to the opera, attracted by the fame of this singer. James Haldane regarded this as a heinous offence and demanded that Robert confess to having committed sin by going to the theatre. This he would not do, as he had gone solely to hear the wonderful gift of the vocalist and he could not be persuaded that he had done wrong. Both were obdurate and Robert had to leave the Tabernacle, which he deplored as unnecessary for the rest of his life.

Joseph Kemp’s editorial in the Record reported, with approval, the story of a soldier who was converted at a meeting in London. He immediately destroyed his pipe, tobacco, and betting slips, saying: ‘I will go back to the trenches a new man’.

Joseph Kemp also reproduced in the Record:

SAINTS AND SMOKING. ‘Please urge the saints to refrain from smoking,’ said a telegram received by the President of the Primitive Methodist Conference, which was held at Grimsby. ‘This insidious habit,’ the message declared, ‘is destroying the stamina of our country, stripping youth of its bloom and manhood of its virility, with a reflex influence on morals which is truly deplorable.  Men of God should not smoke.’

We commend this.  One thing much to be regretted is the evidence in public of the growth of smoking amongst ministers.  There was a day when few men in the garb of ministers were seen smoking openly on the streets.  Now it is quite common.  We have the conviction that this habit, when indulged in by ministers, office-bearers, and Sunday school teachers, lessens their influence and is a stumbling block. Again and again it has been a hindrance which has kept not a few from entering into the life of full and glad surrender.

Among the Record’s reports from other places, a regular feature of the early editions of the Chapel magazine, the following is quoted with approval in the February 1907 Record:

Dr Torrey [who had had a mission in Edinburgh] ‘has had a great time at Omaha [from the context, it is obviously the one in the United States and not the one in Ireland], where the moral tone has been very low and where for twenty years there had not been any religious movement.  The work has been chiefly amongst the card-playing, dancing, worldly Christians.  Hundreds of mothers have withdrawn their children from the dancing schools, and many of the Church card parties had been smashed up, let us hope for ever.’

The same section of the 1907 Record, at p. 79, printed a letter from a lady member of the Chapel, working in the United States: ‘I have been working in a place called De Whitte. Found a church whose members played cards and danced. I could feel the deadness all around. Very little was done here. Later on I reached …’

Graham Scroggie was the guest speaker at the Annual Meeting of the School of Bible Study held in the Chapel on Monday, 8 April 1907. In introducing him, Joseph Kemp mentioned that Graham Scroggie had recently taken a definite stand in reference to worldly amusements in connection with his former church, for which he had suffered much persecution, and he had learned, in a new way, that the Lord guards His own.

Kemp on the 1907 Revival - article in February 1907, Record, pp. 20-24. ‘Many have testified to victory over novel reading, dancing, theatre going, etc.’ ‘There are some very good people whose ideas of heaven are all shut out with clouds of tobacco smoke’ (Record 1908).

Kemp’s article of 1915 about revival in the Chapel in 1905/7. ‘A still deeper work, if possible, went on during the second year. Believers hitherto leading defeated lives passed into victory and power.  Brethren were recon​ciled. Others testified to deliverance from dancing and theater-going. While this work of purifying, humbling and cleansing was going on in the saints, numerous conversions were taking place among the unsaved.’

"The land needs noble women and Christian homes, but not of the type and where Sabbath desecration, bridge and fancy dress balls are the rule".  (Record, July 1909, p 111) 

Joseph Kemp’s dislike of golf comes through a comment in the Record for November 1908, as part of a call for further prayer - "Family prayer is dying out.  Laymen are urged to stop this. They find time to golf and they must find time to pray".

The 1909 Record carried a report from F.B. Meyer, who was visiting Penang, where the church was keen on missions for the heathen, but where ‘bridge and fancy dress balls are the rule’ in the church itself.
 There are not many specific references after that. Joseph Kemp commissioned an article for the Record in 1910, ‘The Church and the World’, which outlines the principles, but there is not much else.

Disqualification from leading a Chapel youth organisation

Mrs Grace Hinton, born in 1923, was married in the Chapel in June 1949 at the age of 26, and returned, for a visit, as part of her Golden Wedding celebration in 1999. (She was to have been married by Mr Baxter, but he found that he was double-booked, so a Presbyterian minister was called in to conduct a service in the Chapel in Church of Scotland form.)

She told the writer about her early days in the Chapel.  She was from a non-Christian home and started attending the Chapel at the age of 14, was converted, became active in youth work and was appointed a Guide leader. She went with her non-Christian parents to a dinner-dance.  The dancing aspect was held by the Youth leaders in the Chapel to be incompatible with leadership of a Chapel youth organisation, so she was compelled to resign.  George Rae asked her to start a Guide troop at the Granton Baptist Church, which she did, commenting wryly that her conduct was good enough for Granton but not for the Chapel.

Another memory was of coming, with others, on Saturdays, to help the caretaker, Mr Johnson, polish the brasswork, including the knobs on the stairs, until they were so burnished that one could see one’s face in them.

She came back to the Chapel on 11 June 2000, with her husband, for their fifty-first anniversary, now living in Chelmsford in England.

1950

Those who were interviewed by two elders for membership of the Chapel in the early 1950s, recollect that ‘worldliness’ was one of the issues raised in the interview.  The elders did not define it, nor did they need to, because everyone knew what it meant.
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